
POLITICAL AND ECONOMIC CORRELATES 
OF PILGRIMAGE BEHAVIOR1 

In complex societies, where church and state ara in t rW 
ely intertwined and are institutionalized organizational 
entities, the support offered by the religion through its lit- 
urgy may be of paramount importante ta the continued 
existence of the secular institutions. Rappaport (1979: 1791, 
quoting La Fontaine (1972: XVII), notes that ritual actions 
exemplify cultural values exprecsed "in statements.. . which 
we cal1 beliefs and which are elaborsted in narratives or 
myths." Pflgrimages, as religious phenomena, can be anai- 
yzed from this perspective as a mechanism which unifies 
political and economic institutions. 

I n  this paper we present a mmadel which correlata pdit- 
ical and economic behavior to pilgrimage, especia'ly with 
reference to  t h m a t i c  societies, where close interaction 
between the religious and secular institutions are necessary. 
The model will then be applied t o  a specific pilgrimage sys- 
tem in southeastern Chiapas, Mexico and other examples of 
pilgrimagedike behavior. The latter have not necessarily been 
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uscript. Ms. Tmdy van Hmten drew the map of the region where 
fieldwork wae conducted, and her work and effort are greatly appre- 
ciated. The uaper is an expanded version of a presentation at the 
conference "Pilgrimage: The Human Quest", held in Pittsburgh, May 
14-17, 1981. 
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considered to be pilgrimages by the original authors. How- 
ever, the charxteristics described are seen to be similar to 
those present in pilgrimages. I t  must be noted at the outset 
this perspwtive i s  offered as if one looks a t  pi lgrhage with 
a "bird's eye" from above, and not necessarily through the 
perceptions of the pilgrims. 

Their perceptions are of paramo~int importante, however, 
for i t  is through their participation-hence support (Rappa- 
port, 1979)-that pilgrimages maintain political and econ- 
omic institutions. This the case, we must first present some 
general notes on belief, ritual as related to belief, and pil- 
girnage as ritual. 

1. A GEN= MODEL 

1.  BeLief 

A necssary element in any cultural practioe, and one 
which is difficult to quantify, is the presence of belief in 
the system. Without it, the system will collapse. This is as 
true for political and economic institutions as religious ones. 
Loss of belief among the people has caused the overthrow 
of more than one political leader, and the lack of faith in 
the economy resulted in bhe Great Depression of the 1930s. 
Erosion of belief results in decreased attendance at religious 
institutions or the proliferation of alternative religious ex- 
perimices. 

The pilgrims in southeastern Chiapas, Mexico, believe 
that rain and a good harvest would be the result of their 
participaCion in pilgrimages. The fact there was a drought 
the year fieldwork was conducted did not waive their con- 
victions. People siid conditions would be worse if pilgrimages 
were not made, and would be better if there was more part- 
icipation. Consequently, prevai,ling conditions could stikl be 
explained in a manner consistent with their belief system. 

The same piJgrims also be'lieved the saints to whom bhe 
rituals were direded were made aware of the devotion felt 
by the people thro'ugh the act of pilgrimage, and the deities 
wouid be r e m i v e  to  tihe mortds needs and requsts. If 
pilgrimages were not carried out, the people said, the deities 
would be angered and even punitive. Belief, then, can be 
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seen to be a speeech act (Searle, 1971) between people and 
deities (which may include the upper levels of the sociopolit- 
ical hierarchical structure) . 

Belief is a speeeh aet when some aspect of that belief 
is performed in ritual. As Rappaport (1979) has noted, 
rituals eommunicate information on the current physical, 
psychic, and social states of the participants to others invol- 
ved in the ritiials. This information is "summarizgd from a 
beal ecological system into a regiolzal politial system" 
(Rappaport, 1979: 187; accent in original). The communic- 
ation takes on two different but related forms. First, it is 
through participation that individuals perform acts which 
allow them to become aware of the social world of which 
they are part and which may not be evident in the coume 
of daily living (Ra,ppaport, 1979). Second, "performance des 
more than remind individuals of an underlying order. I t  
establ%shes that order" (Rappaport, 1979: 187; accent in 
original), and it "constitutes a public acceptance of that 
public order" (Rappaport, 1979 : 194). 

Pilgrimage is a performance of a belief, and hence is 
ritual. It ritmlly brings pop'le f r o n  distant park of a 
soeiety together to  a central place (Turner and Turner, 
1978) and regulates social intemction. Folbwing R a p p a p d  
(1979), the various local ecological systems present in that 
somciety are articulated to the regional political center in two 
ways. First, they cross-cut linguistic and cultural groupings 
(Turner and Turner, 1978). Second, the ind,ividuals on pil- 
grimage represent many different levels of the socioecon- 
omic ladder (Sjoberg, 1960), and the sex and caste or class 
statutes present iu the society, while present, are not as 
marked as under normal conditions (Turner and Turner, 
1978; Sjoberg, 1960). The confluence of these people-with 
lingusitic, cultura!. and ca,ste or  class distinctionsserve to  
dmombm.nate to the pafi~cipanb, as Rappaport (1979) has 
suggmted, an order which may not be apparent in the course 
of daily life. 

The regulation of social interaction visible in the course 
of a. pilgrimage process is found in two dimensions: political 
and economic. Political in that the central place .to which 
the pilgrims converge from their local ecological systems, 
ten& to  conform to  previous, o r  current, political centers 
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(Nolan, 1973 ; Turner and Turner, 1978). This correlation 
willl be borne out further in subsequent pages. The placing 
of pilgrimage centers a t  these places is seen to clearly 
demonstrate the politial incentives related to  piigrimages. 
m e  incentives are also apparent in the timing of these 
events in the course of the yearly round of ritual activity. 
Wallaee (1966) notes that these events are found to  occur 
in conjunction with critica1 periods in the agricwltural 
growing cycle, and has classified these phenomena as  'rites 
of intensification'. Just how this is articulated in the general 
schema is presented below. 

The second manner in which pilgrimages regulate social 
interaction is economic. Marlrets are frequently associated 
with pilgrimages (Turner and Turner, 1978). Marketing is 
an exchange of goods and services. This exchange can be 
easily regulated under conditions present during a pilgrim- 
age, as will be discussed more fully below. Too, i t  should be 
noted that the giving of offerings to a church or other public 
building, known to occur frequently on pilgrimages, is also 
economic. These offerings need not only be gaods or 
currency, but may constitute one's labor a s  weL Again, this 
will be presented more fully below. 

Polities and religioii are introeateiy connected $n theooratic 
swieties, and it is necessary to portray a general mode! of 
political organization present in these soeieties. Each hier- 
archical leve1 will be represented by an individual or a group 
04' individua15 perfoming eertain functions. R. N. Adams 
(1969: 48) has used the term "operating unit" or  "unit", 
which is: 

any and al1 ,relational sets that provicle some focus 
of human activity; commonly they come into existence 
and have continuinp exis-tence for some period by virtue 
of uroducinp. some kind of consistent outaut veculiar to 
tliit unit. ~ o r  aii individual must kcep 'the-operntions 
of tlip reeulatorv ctriicture thc\. ndminister in i.?:isoniible 
worlting-órder. 1f they do notWthey may find themselves 
de~rived of sanctitv either aassivelv as ueo~le  withdraw 
from participation;i rituali supporting hierarchies(. . .), 

or actively by being depmed ...... 



POLITICAL AND ECONOMIC 151 

The regulatory strudures E must maintsin are those 
dealing with the distribution and redistribution of goods and 
services, made possible through pilgrimages and the under- 
lying sociopolitical stmcture. 

One level below E are two or more units (TC), who are 
appointed and/w maintained in power by E. These units 
tend to be members o£ a subservient group and often appaar 
to have been in positions of authority before *he intewention 
of the group over which E presides. Upon subjugation, ththese 
individua& (TC) can beeome adopted into the dominant 
society and still be considered as part of the original gmup 
to which they were bom. Maintaining the original political 
stmcture is beneficia1 to the functioning of the overall 
stmcture, as the people will still regard TC t~ be in a posit- 
ion of authority. Replacement of this unit by another, and 
outside, unit can m u l t  in friction and ultimate warfare; 

e neither of which is conducive to  the well-being of the statec 
This principie follows elosely that presented by Bateson 
(1963) and Slobodkin (1968), which suggests that it  is 
adaptive strategy for envolving systems to change no more 
than environmental persistente requires (Rappaport, 1979). 
Under the new conditions, the TC acts as a leader of a local 
ecosystem, collecting tribute from that ecosystem (whieh 
he may have done earlier), but now forced to deliver this, 
or a portion there of, to E. 

Further down the hierarchical ladder are comunity level 
positions (LTC). These individuals are ehargd with the 
well-being of their communities and the collection of tribute 
which they give to the TC. The LTC are elected by the l o d  
populations, usually in the presence of units representing E. 

Fig. 1. Structural organization of proposed hierarchy.--lfi> 
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The LTC may be aided by subordinate units (ALTC), m d  
there could be even lesser officials below this leve'l as  well 
(Fig. 1) .  These positions will be referred to in the examples 
of pilgrimage-like behavior. 

The poilitica'l system, of course, is introcately connected 
with the economic system. It is via distribution and redis- 
tribution that goods and services flow from one part of the 
malm to 'mother. There i.s a symbolic dimenston to this 
inter&im as Mi. Rappapmt (1979: 17-18), has sbted:' 

To respond to the chief's caT1 for provisions, most of 
which would be quickly redistributed to those who had 
donated them was not merely to recognize his primary 
rights ... ., but to give substance to bhat recognition. 
Chiefiy, collections aad redistributions were material 
repmsatations -that is to say, substantiations- of 
social relations. 

As mentioned earlier, prestatiom could also be iu the 
form of semices rendered to E. P i l g r h s  are often found 
offering labor at public works or  giving economic commod- 
ities, demonstrating the social relational aspects involved in 
the pilgrimage process. 

Sanders and Price (1968) and Schaedel (nd) say that 
regians in a thmxatic polif@ am uniited h a symbiotiec 
relationship with one another. Each region produces a. spec- 
ific commodiQ or foodstuff for the welfare of the other 
components of the realm. This further marks the articulation 
of 1 ~ ~ 1  ecological systems into a regional political system, 
a s  these pro'ducts are then taken to the political, economic, 
and religious centers. Some of this produce is destined Q 
be used by E and other groups of individuals not directly 
involved with subsistente (such as priests, artisans, lesser 
dficiak, &). Another part is s r b d  and used to aid areas 
which have suffemd agricultura1 losses (thus the "god" at 
the top of the hierarchical ladder respnds to the plight of 
his believers)'. Another part lnay be bought by members 
visiting the cmter to be used immediately. 

The symbiotic relationship of the component parts of a 
redm is aided by the ecological diversity prment through 



POLITICAL AND ECONOMIC 153 

out the empire. By virtue of this ecological diversity, the 
flora associated with each region i~ also different from that 
possessed by another region. The flora (and/or produce) 
may take on symbolic significance, as the flowers carried to 
the pilgrimage centers in southeasteni Chiapas do, or the 
saTt taken from mines a t  San Mateo Ixtatan. Although, salt 
is sach an important commodity, there may also be other 
interpretations to  this phenomenon as wel. 

If it can be said that flora is analogous to some specific 
pi-oduct which was produced in a particular ecosystem, then 
the earrying of flowers to a ceremonial center duriug pil- 
grimages can be seen to be symbolic of a particular produd 
from that region. The offering of flowers and/or produce 
a t  churches and other public buildings can then also be seen 
to be analogous to the placing of a particular good at the 
same place. 

I t  is of interest to note at this point the importance of 
symbiotic relationships between the various regions of the 
Chiapas pilgrimage system. The year 1978 was to  be the 
first year in which a pilgrimage to  Venustiano Camanza was 
not gokg to be made. The reason was because the inhabitants 
of that town demaaded that the pilg-rims buy flourers from 
them, rather than allowing Dhe pilgrims to  bring them 
from the various repions. At the same time, another pilgrim- 
age ~ o u t e  had to be changed, and this did not result in a 
discontinuation of the pilgrimage. I n  other words, the act 
of giving these flowers from the varioiis vegions to the 
ceremonial center was of paramount importance; the act 
of traversing a different route (and the mode of travel) 
could be changed. 

In more recent times money is seen to be a frequent offer- 
ing given by the pilgrims. If a eatchment a r a  consists of 
a number of countries, one ~ $ 1 1  encounter many diffewnt 
currencies in  the coffers of the church. The degree to which 
money is offered instead of agricultura1 or other natural 
goods r d e c t s  the extent to which a money economy has 
replaced the traditional economic system, and has penetrated 
"whatever bamiers may have protected previously autonom- 
ous systems" (Rappaport, 1979: 167). 

In  summary, the general model presents the suggestion 
that the articulatior. of lacal ecological political and economic 



154 ANALES DE ANTROPOMG~A 

systems into a regional political system is aided by pilgrim- 
ages. With this as background, m may now turn to the 
specific cases and demonstrate the unification of the pulitical 
and economic structures in  the case of the pilgrimages ccmd- 
wcted in muthemtem Chirtpa, Méxiw, and the aooomts of 
pilgrimage-like behavior practiced elsewhere. 

1. Backgwuna 

During the summer of 1977, fieldwork was wnduckd 
among the Tzeltales and the Tojolabales of southeastern 
Chiapas, Mexico. Much of the relevant data necessary for a 
complete analysis of pilgrimages in the area is not available 
due to an extremely short field season. However, the infor- 
mation presented below was gathered in that time period 
and allows for the idea of pilgrimages serving poXtical and 
economic ends. 

Pilgrimages a re  carried out jointly by the Tzeltales and 
Tojolabales to  the Mexican towns of Las Margaritas; Oxchuc; 
Trinitaria; Venustiano Carranza; and San Mateo Ixtatan, 
in Guatemala (Fig. 2) .  These occur a t  critica1 points in the 
agricultura1 cycle, if the agricultural cadendrical events 
describd for Zinacantan (Cancian, 1965), located about 100 
kilometers north of the study area can be used for compar- 
ison. 

The Tojolabaqes inhabit a valley east of Comitan. The 
primary economic, political, and religious center is Las Mar- 
garitas, located 18 kilometers from Comitan. Equidistant 
froln Comiitan, and to  the S O R ~ ~ ,  is &e town of Trinikaria, 

from which the Tojolabales say the Ieaders of the pilgrimages 
must come. It is a political, economic, and i-eligious center 
of the Tzeltales. 

The S p @ ~ l h  founded the town Zapduta m e t i m e  in the 
16th century. This town was renamed Trinitaria. An 
archeological site, Chinltultik, is located fairly close to this 
town, and has been linked to the Tzeltaleu (Tom Lee, personal 

2 A detaiied aocount of the pilgrllnage in this ares will be found 
in rwother p a w  (W.R. Adams, in press). 
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communication). A relatively large but undescriptive site, 
previously undescribed, was discovered near Las Margaritas 
during the course of the summer's work. It is not known how 
long the Tzeltales and the Tojolabales have lived in this areu, 
but there has not been a recorded mass migration of peoples 
since the Spnnish Conquest. Glottochronologically Tzeltal 
has been seperated from Chnj for  about 800 years, (Lyle 
Campbell, personal commiinication). 

The hosting pilgrimage center has an elaborate market 
located adjacent to the church and municipality buildings. 
Produce and other economic goods f r m  the wider region 
(including throughout Mexico and various nations of the 
world) can be bought in these markets. The pilgrims brought 
specific flowers from the areas around their villages t o  the 
pilgrimage centers and placed then a t  the church door 
nearest the municipality building. 

The close correspondence between the political m d  pil- 
grimage centers, the association of markets with pilgrimages, 
and the placement of offerings from the regions from which 
the pilgrims come a t  the door of the church closest t o  the 
municipality building suggest political and economic corre- 
lates of pilgrimage activities. The correlates axe further 
supported by the religiopolitical organization. 

2. Social Orpnizat im 

At the time fieldwork was conducted, tha Tzeltailes pos- 
sesed only a three-tiered religio-~lit ical organization, wvhose 
Fiinction was pri~marily limited to ritual activities. This con- 
sisted of two encargados who were the leaders during the 
pilgrimages and the recitors of the "rczo Tzettal", a n  elabor- 
ate prayer recited during the pilgrimages and persmd crises; 
the prioste (LTC) and mayordomo (ALTC) . 

The encargado poisitlom seemis to  be heredi-, paming 
from father to son. The iuformants indicated that Trinitaria 
was divided into a high and low moiety, with an encargado 
responsible for each. The role seems to combine the functions 
of the upper three levels of an earlier striicture (described 
below), both in terms of roles and functions. The current 
structure is relatively new, beginning in 1933. Because the 
earlier organimtion is seen to  demonstrate the model descri- 
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bed earliw, it is necessary to describe i t  as related by the 
older informants, aged 65 and older, who had heid positions 
of authority in the earlier organization. 

It should also be mentioned that the advent of the Span- 
isrds in the 16th century probably did not resiilt in  any 
major modifications in the social structure (Spicer, 1962). 
Neither were the tributary systems greatly mo'dified (hlac- 
Lwd, 1973; Solorzano, 1970). Consequently, is is suggested 
that the reiligiopolitical hierarchic~l structure in the Tzdtal 
and Tojolabal region present before the 1933 reorganization 
may not have been drastically different from that present 
in the preconquest era; although, the function may have 
shifted to that present in the current system, with little say 
in the political arena. 

As in other parts of the Maya region, the pi-imary rdligio- 
political organization \vas the cargo systemi (cf. Cancian, 
1969). The Tzdtales possessed a five-tiered system consist- 
ing of, in descending order, alcalde, regihres, mayor, prirrioste, 
and mayordomo. 

Prior to the 1933 Peorganization, the alcalde was respons- 
ible for the well-being of the community and in charge of 
public works projects. He w.%s also responsible for making 
sure the regidwes conducted the ceremonies properly. The 
regidoves were responsible f6r relaying messages from the 
alectlde to &e p q 1 e  living in ouk.lying areas. They recited 
the important prayera and performed otlier re!igious oblig- 
ations for the comrnunity. The ma.uor may well have been 
responsible for the collection of tribute and/or taxes. This 
is one of the functions of units occupying similar positions 
in other organizations, to be presented below, and, in fact, 
the muyor did ~ c e i v e  money from lower levds of the hierar- 
chy. Each prioste was responsible for the collection of funds, 
food, aad beverages for one festival each l a r .  These mater- 
ials are seen to be a form of tribute. The dlose correspondence 
of the collection of funds, which they gave to the TC at 
times of major festiv.als is seen to further support the ideas 
presented in these pages. He was assisted by the myorhmo.  

The alcalae and regidwes were members of the uzlpul 
or wling group. The calpul represented an upper leve1 and 
were also landholders (W.R. Adams, in press). The term 
is similar to  the Azte calpul, which wi'll be discussed below. 
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This similarity is not unexpected as the Aztecs did expand 
their hegemony to this part of the world, as is attested by 
architeetural and ceramic styles, as well as other forms of 
evidente. Only members of the calpul group could hold these 
positio,ns. It is only a t  this level where there was any 
indication of closed membership. The positions were normarly 
passed from father to son. I f  however, the suecessor was 
not considered worthy, another individual would be named 
by the members of this group. The d p u l  was also racponsible 
for appointing persons to the lower positions. 

Because the alcaide and the regidores acted in concert, 
i t  is seen possihie to equate both of these levels of the hierar- 
chica1 structure to  a single level in the model. Xlthough 
this group appaar to represent the uppermost level of the 
indigenous sysbem, i t  is necessary to remember that each 
of the moieties were represented by one of these cal.pul 
groups, and the uppermmt leve1 was held by a still more 
powerful unit. This was the emperor of the overall systm. 
As Spicer (1962) has indicated, the Spanish removed that 
unit and replaced it with members of their own group: the 
Church or State, depending on the context. This again is 
very much in keeping with the principtie presented by h t e s o n  
and Slobodkin presented eaplier. Consequently, the eonperor 
(later the church) could be placed in the organizational m d e l  
in the position designated by E. The calpul would occupy 
the TC 1-1, and so on. 

The structural reorganization occurring in 1933 among 
:he Tzeltales were not shared by the Tojolabales to any 
grmt extent. The latter had no nlcaJde and regidor positions. 
The informants indicated they never had these positions. 
When asked why this was so, the Tojolabales responded it 
was because they did not know Tzeltal; the Tzeltaiea answ- 
ered: "Sms Los fiadores de Dios" [mre are God's trusteesl. 
The Tojolabales were dependent upon the Tzeltales for al1 
of the public religious ewnts. 

The Tojolabales can be said to  be divided into two groups, 
each possessing slightly different formations while on the 
p2lgrhmge (in route to the pibgximage cente~),  two dighdy 
different village political systems, and two different musical 
tunes played by the flute and drums during the pilgrimage~. 
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These differemces are not seen to affect the thesis presented 
in these pages, and will not be discussed further. 

There a m  currently two individuals who can be said to 
hod the highest posts for al1 of the Tojolabales. They are 
called enoargahs. There is an indication that their title 
bdore 1933 was myor ,  as they still carry the symbol of that 
position: a two meter staff made from a quince tres. Both 
of these individuals have been chosen by the Catholic priest 
of Las Margaritas, and their term of office is for life or 
until they are incapacitated. They are seen to  occupy the 
TC position in 'che model. The vidlages contain only the 
p& of d f h e z  (equimleae to the prioste), and the mayor- 
domo. The titles of these positions are reversed with raspect 
to the Tze'ltal case. The mayordomo has the most prestige 
and is responsible for church-related tasks and pays for 
the village fiesta. He is seen to  occupy the LTC position. the 
alférez (ALTC)! aids Che mayordomo wi,th thhe festival. 
The alférez and t h  mavordorno of meh village are eleded 
for one year t e m s  by the pmple in a meeting presided over 
by an outside official, representing either the Mexican 
government of the church. In either case, the e'lections are 
supervised by individuals representing a larger political 
entity. This supervision was not found among the Tzeltales, 
but was aluded to in the rezo TzeltnE, which mmtions that 
there was a fiscal (a Spanish official) behind the praying 
regidores. The ethnographic accounts from the Maya area 
which reflect a structure similar to that described for the 
Tojolabales den1 with hamlets, such as that reported by Nash 
(1970) in her study of Tzo'ontahal. 

As elsewhere in the Maya area, women are considered 
subsei'vient to men (Vogt, 1976). In daily life women aire 
reported to walk behind the men in Zinancantan (Vogt, 1976). 
Leading and rightniost positions represent positions of auth- 
ority (Vogt, 1976). In  keeping with 'che notion that distinc- 
tions of sex and class are loivered during pi!grimages, women 
walk alongside men and the Tojolabales travel shoulder to 
shoulder with the Tzeltales i f  they do not have cargo 
positwns. 

The distinctions are very clearly present, however, where 
the individuals have cargo positions. The Tzeltal priostes 
and mayordomos waik ahead of the Tojolabal mayordomos 
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and al.féreces, and the Tzeltal cnmrgado walks ta the right 
of his Tojolabdl counterpzrt. This is consistent with the 
linguistic information gathemd. Red and white flags are 
used in the procassions and are placed on the left and right 
respectively. The red flag, uinal, in Tojolabal means "son" 
or "mino?'; the white flag, alagualal, means "father" or 
"major" in the ioame Im~guage. This is in keep i~g  with the 
junior-senior principle described for Zinancantan (Vogt, 
1969). 

In a r d a  to cover the expenses incui-red in the course of 
daily activity, the Tzeltales, and presumab'ly the Tojolabales 
as well, worked as laborers on farms near the communities. 
While the majority of the men depended very heavily on 
this source of income and worked on the farms y=-round, 
members of the calpul worked on the farms if they needed 
extra money to cover expenses incurred by their participation 
in the cargo system. 

Every Tojolabzl who went on the pilgrimages (and ofkn 
individuals who could not go) was expected to pay the 
alférez (LTC) m e  peso t o  cover the cos'b of +he matevid 
used by the community. The remainder would then be taken 
to the emz~gcldo of the Tojolabdles (TC), who would then 
record the amount given and the community making the 
donation, and apply the money to cover the general co8ts. 
The money is divided, half going to the church a t  Las Mar- 
garitas for a Mass there, and the other lialf taken .to the 
Tzeltal enewgado, who would record the amount and give 
it  to  Dhe priest a t  Trinitaria or  other pilgrimage centers. It 
\vas reported that expenses of the  pilgrimages were covered 
by the Tojolabales. In case of deficit, the Tojolabal encargado 
had to pay the differ,ence. Now, however, due to poor 
attendanee and increased costs of material, the Tzeltal 
encargado frequently helps his Tojdlabal counterpart; and it  
is not infrequent that they must turn to individuals in 't.he 
communities for further support. 

It was also reported that villages unable to participate 
in the pilgrimages would still send money. Info'mants said 
that this was to ensure that the priest would offer prayers 
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for that community, even though that community was not 
physioally present. Another act which is seen to have econ- 
omic significance is the report of takirig gifts of sheep, 
mares, and colts to the priests of the hosting village, and 
also doing repair work on the church in that center. 

To surnmai-ize very bnefly, the Tzdltales are  the leaders 
of the ritual observances and Iead the Tojolabales in pil- 
grimages and other religious-aetivities. The Tojolabales do 
not have any of the upper lwels of the hierarchical structure, 
and are, in a n  economic respect, subservient to the Tzeltales 
as  well. 

In the above two sections of the paper we have discussed 
a general model dealing with the political and economic 
correiates of pilgrimage behavior and then applied the model 
to a particular case of pilgrimage conducted on southeastern 
Mexico. We aze now .aMe to move i a h  the thisd p o l r t i  of 
the paper which deals with comparative examples. In the 
cases which follow, the acts which are described are  not 
necessarily seen by the original authors to be pilgrimages. 
Howwer, the acts described bear close similarity to piqgri- 
mage behavior. The following four cases are used because 
they, in some way or  another, bring fonvard the points 
discussed above. 

The casas whieh follow demonstrate a pwtern where a 
society possessing a complex sociopolitical organization ent- 
ers an area already inhabited by a group of peoples and sets 
up a tributary system within Ohat area. The number of 
hierarchical levels in the hierarchy may reflect the degree 
of sociocultural integratim possessed by the subservient area 
prior to being over-mn by the dominant group. In  al1 cases, 
the existing framework was retained; the dominant group 
merely added another level and redirected the tribute to the 
nav  political unit. 

Before the advent of the Romans, tlie Celk of Britain 
poswssed a tribal level of organization, usually politically 
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independent of one another (Collingwood, 1959; Birley, 
1964). They had their own priesthood, the Druids, which 
were responsible for conducting religious c e r e m o ~ ~ .  One 
of the oelebrations conducted each year consisted of peoqle 
coming frmn different parts to a common meeting ground 
(Bifley, 1964). The activities occurring during these c e m -  
onias was not described. 

When Brihin entered the Rmmn Enpire, Rome a lmdy 
possessed an elaborate political system. The emperor ap- 
pointed g o m o r s  to the belligerant provinces and tax 
collectors to al1 provinces under his dominion. The senate 
appointed the gwernors to the more peaceful areas of the 
empire. The tax collector (TC), while below ' the governor 
in status, was not under his control. Instead, he answered 
directly to the emperor (E). 

The tribal authorities remained responsible for local 
governance (Collingwood and Myres, 1945; Frank, 1937). 
The tribes were grouped together into larger units, eacb 
with its own "capital" -one  of these was located a t  the 
present site of Canterbury (Collingivood and Myres, 194.5). 
"[Iln ea& of t h e e  itowns the naiive repu~lylican institutions 
were readily modified, with little more than verhal alteration, 
into an executive ordo and annual magistrates" (Collingwood 
and Nyres, 1945: 167). The magistrates (LTC, and possibly 
ALTC), were deoteid by the people at ~Imge buk had 
little say in the governing system (Collingwood and hlyres, 
1945; Birley, 1964). Their duties were largely ceremonial, 
but they were able to present a vote of thanks or censure 
to the governors who had finished their terms of office 
(Birley, 1964). The provincial council met once a year, a t  
the same time the Druids had formerly held their annual 
ceremonies. The activities reported to have occurred during 
these celebrations included festivals, games, recitals, ban- 
quets, and sacrifices. The ceremony was now centered ar- 
ound emperor-worship, a practice found in al1 of the Roman 
Empire a t  this time, and were prestded over by a state 
priest. Birley (1964) has indicated the purpose of this 
reunion was naw a profession of wtatate loyalty. CaUingwood 
and Myres (1945) concur, mying that it was an act of 
spiritual unification of the empire. 
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Looking broadly at the effed of Roman intrusion into 
Britain among the &lb, and relating this to the foregoing 
sedions of the paper, there are many similarities with pil- 
grimages: The festivals and sacrifices occurring a t  the same 
time the provincial council met. The profession of state 
loyalty or spiritu81 unification reflects the points raised by 
Rappawrt: (1979). 

sumer 

In each of the city states was a l w l  leader, the ensi 
(Kramer, 1963; R.M. Adams, 1966). Kramer implies that 
the ensi was responsible for bhe appoinhnent of the tax 
collectors. Howew, the emi were not the uppermost level 
of the politioal hierarchy. At one time the Guitan rulers were 
the chief political element, and "seem to have been in a 
position to appoint and remove the rulers of the Sumerian 
citiws almost at will" (Kramer, 1963: 66). In this instante, 
it wmis Mie G w b  mhs heid the E position of the moda; 
the &, jn the level of TC; and the tax wilectors, equivalent 
to bhe LTC. Positions corresponding to the ALTC were not 
 ported d. 

The relevante of this example to pilgrimage behavior 
and econornic and political correlates is strmgthened by a 
document which states : 

Maram-Sin. . . made [Agade's] shrines glorious and 
raised its walls montain high while its gates ramained 
open. Ta it came the nomadic Martu, ,the people who 
lrnow not grain', from the west, bring~ng choice oxen 
and sheep; to it came Melahaites, the 'people of the 
black land', bringing their exotic wares; to i t  came 
Dhe Elamites and Subanans fram the east and north 
carrying loads like load-carrjhg mes; to it c m  al1 
the princes, chieftaim, and s h e h  of the plain, bringingr 
gifts monthly and on the New Year (Kramer, 1963: 63). 

These gifts were placed close to the temple. The fact that 
this tablet mentions the ceremony was performd on the New 
Year suggests this was an annual occasion, which would 
possibly be equivalent to the acts of fielty to the highest 
authority, m mis the case h the Roman Brihin exmnple. 
This example brings out clearly the symbiotic relatiwnships 
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of the ccmiponeat regions and the articulation of the local 
systeons into a larger political one. The placing of gifts near 
the temple is analogous to the Tzeltal practice of placing 
flowers a t  the church. Finally, the fact that "princes, chief- 
tains, and sheiks" carried gifts, as did the commoners, re- 
flects the minimalization, but maintenance of class stmcture 
during pilgrimages. 

3. The Aztecs 

The basis of the Aztec swiety was the cdpulli (ALTC), 
which was a eommunity of related individuals or a lineage 
(Katz, 1966; Escobar y Ezeta, 1965). This may be the same 
concept as that found in the Tzeltal case described above 
(11. 2.).Eslwh y Ezeta (1965) believes the mipul sys- 
was a survival from an earlier period when the people lived 
in tribes. The m&pulli distributed land to individua'ls, but 
also mintained communal land. The produce of the latter 
wais des- as tribute payrnent owed to the p rhc i pd  l d  
and the state (E). 

One Zevel abve  the cdpulli was the calpixque, a wllector 
of tribute (LTC). His duty was to oversee the cdllection 
of tributary iterns, which -re collected at 20 day intervals 
and sent to the Aztec capital (Katz, 1966). Katz (1966) 
mentions that part of the tribute consisted of b&or a t  public 
works. Biart (1913) noted that the local lords were either 
named by the king (E) or by residents of the distrid. Esw- 
bar y Ezeta (1965) has written that these leaders tended 
to  be thoae who were already local chiefs. 

StiU highar in the organimtion ws the petWaatl (TC), 
who received tribute from an entire area (Katz, 1966). 
B& he m d  &e c d p k q u a  were requirpd to make exact 
entries of the tribute they collected. The TC, in particular, 
was noted to have made these entries in paper books, amd,  
which were wnt to the emperor's court (Katz, 1966). 

The disporiition of the tribute was in accordance to the 
deaires of E (Katz, 1966). Each provinee or town's tribute 
consisted of thme items which were pmduced l o w .  Failure 
to yield bhe required tribute, or tardiness in its payment, 
would result in severe reprisais meted by the A z t m  on the 
erring population (Katz, 1966). 
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Market days, iike the collection of tribute, took place 
every 20 days in the provinces with dispersed populations. 
These were days of festivity, with a god of fairs and mark- 
ets, to whom offerings of al1 items sold in the market 
would be given (Katz, 1966). Merchants from contiguous 
areas would travel together, carrying not only those items 
they were to sell, but also those destined to E (Katz, 1966). 

Merchants and nobles were exempt from paying tribute 
(Katz, 1966), although they were expected to  @ve gifts to 
their lord during certain festivals. These were not obligatory, 
but WeTe customary and always observed. These gifts came 
to be considered equivalent to  tribute (Katz, 1966). 

Religion not only entered the market system, but also 
was connected with the political sphere. Katz (1966) nded 
there was very Pittle distinction made between church and 
state. This fact came out clearly in his discussion of the 
practice of sending people to engage in various public works, 
which included service to the capital, palace, and construc- 
tion of the temples at  Tenochtitlan. 

This example brings out clearly a number of the aspects 
which are seen to  eorrehte pilgrimages to political and ocon- 
omic incentives. The maintenance o£ the old political and 
social orders, the articulaticun of the local ecosystems into 
the mgiwal polli'tiical s y r t a ,  the payment of "tiibute'' by 
nobles and commoners alike, labor a t  public n-orks projects, 
and offerings to the god of markets and fairs along with 
those destined for the king (which may have been one and 
the same thing), are al1 points that these journeys made 
have in common with pi1gr;mages. 

4. Peiu 

Although the Inca will be the Peruviaii group stes.sd, there 
is gosod evidence to indicate that political and econontic orga- 
nizations wwe based on pre-Incaic traditions (Means, 1925; 
Scha'edel, nd) . 

The pdlitical orgmization of the Inca Empire was based 
on the dlvu (Means, 1925), which was similar in concept to 
the ca,Zpzcl among the Aztecs (Katz, 1966). The aUyu existed 
in pre-Incaic times (Means, 1925; Schaedel, nd; 1978), and 
were "autonomous and self-centered, having no pemanent 
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or important contact with the outside world" (Means, 1925: 
429) prior to takeover by a larger political entity. Under 
outside authority the allyu operated as an ALTC, and were 
modified only dlightly. This is reflected in the archeological 
record with decre-zsed sizes and rate of building pyramids, 
indicating that surplus iahor and goods were heing redirected 
to sup~ply the dmands  of the new pol~itical entity (&h,aedel, 
nd).  Schaedel (nd) has associated this with cases in mhich 
a rural community maintains its po~nlation and increased 
resource potential to provide rent as well as a ceremonial 
(tribute?) found as a result of the annuai ordering of seas- 
anal migrations and input from storage reserves. 

Mal-khan (1873) has written that one portion of the 
land was set aside iii support of the religion, and a large 
pzrt of the harvests were set aside far tribute and stored in 
special places. Some of this remained in the villages, while 
another part was sent to Cuzco, the capital. 

A fundamental concept, and crucial to the ~ n d e r s t a n ~ i n g  
DE this example, is the hmca. This could be a sacred site or 
cult object (Brundage, 1963). I t  mas both a "locadization of 
power and the poviTer itfelf evident in an object, a mountain, 
a shrine.. ., a revere# square, or a bit of ground where 
festivals were held, or mhere a great man had lived" 
(Brundage, 1963: 47). Each family, vlllage, and tribe had 
their own hzmca. A special huaca was found a t  Pachacamac, 
mhich would be appealed to by nobility and commoners alike. 
People came at  certain statet times when the oracle located 
there responded to their questions and concerns. These 
periods were "no doubt coordinated with seasonal festivities" 
(Brundage, 1963: 53). Pachacamac was a large t o m  and 
attracted pilgrims from al1 over Peru under safe conduct. 
The poor and the "ambassadors" (TC) carried offerings 
from their provinces (Brundage, 1963). 

In another festival, Markham (1873) mentions that 
people from al1 areas subdued by the Inca (E) would come 
to a ceremonial ceiiter with their huum. Pachacutec Ynca 
Yupanqui instituted the Ceapac eoehu, ~vhich entailed chil- 
dren from each lineage or tribe from the f w r  provinces 
being brought to Cuzw to be sacrificed or passed to other 
provinces, where they might be sacrificed a t  the chief hwua 
of the lineage or province. At the conclusion of the festival, 
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the commoners woiild return to tlieir homes with their 
huaoas. In  a t  least one festival, taking place in August, the 
nobility received riches and slaves (Markham, 1873). Some 
of these slaves may have been the children brought to Cuzco 
in complaince with the Ccapac cocha. This would be in keep- 
ing with Schaedel's (nd) and Rappaport's (1979) not;ons 
of redistribution from E to the lesser centers and nobility. 

Another ceremony is seen to possas many parallels 
with pilgrimages, and is associated mith the presentation 
of tribute : 

[Als soon as the Yncas had made themselves lords 
of a province they caused the natives, mho had previously 
been widely scattered, to live in cmmunities with an 
officer over every 10 familia (LTC) . . .and an Ynca 
governor (TC) over al1 who reporte upon the administr- 
ation every year, recording the births aad deaths that 
had occurred among men and flocks, the yield of the 
crops, m d  a11 other details with great minuteness. They 
left Cuzco every year, and returned in February to make 
their report, before the festival of Raymi began, bring- 
ing with them the tribute of thp whdfe empire. Every 
governor, how great lord soeve9 he might be. entered 
Cuzco with a burden on hís back (Markham, 1873: 155). 

For the present purposes, i t  is noteworthy that the giving 
of tribute is eeen to occur a t  a time of festival, which is 
suggestive of pilgrimage. Tlie fact that i t  occurs once a year 
seems to be analogoius to Dhe declaration of fielty reporbd 
for Roman Britain (III.I), and Sumer (111.2). The fact 
that the governors were also reported to carry loads of 
tribute, just as was recorded in Sumer (111.2) Mexico 
(III.3), and among the Tzeiltales and TojolabaIes (11.3) 
is similar to the occurrance seen in pilgrimages where 
distinctions of sex and rank are minimized. 

The Ccapac cocha. and the presentation of the tribute 
from the various regjons express the symbiotic nature of 
the relatipnships between the local ecosystems under the 
regional political sphere. Finally, the similarities of church 
and state in this example seems to be suggested by Schaedel's 
(nd) comment on decreased sizes and building rates of 
temples as a result of political subjugation. 
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IV. SUMMARY 

We have now presented a mode1 of plilgrhagas as rdated 
to political and economic methods of social control and pre- 
sented infurmation relating the model to the Tzeltal-Tojdl- 
abal pilgrimages of southeastern Chiapau, Mexico. The last 
sedion showed similarites between the Chiapan pilgrimages 
and cases where similar behavior is noted, although the word 
"pilgrimage" may not have been used by the original authom 
prasenting the data. 

In each of the cases presented, the existing structures 
in the local groups were not altere6 drastically after 
subjugation. The primary effect seems to have been a relin- 
quishing of political control, substituting for i t  a more 
ceremonial role as far  a3 the units themselves were concerned. 
However, from the point of view of the general population 
the units continued to possess the same degree of authority. 
The more political functions, however, were redirected to 
the new superior group, which also redirected the tribute 
to  themselves. The callection of tribute was facilitated by 
the maintenance of the traditional political orders and the 
close ties between the church and the state. The fact that 
the emperor, seen also as S deity, reigned over both church 
and &ate, is seen to further aid the collection of tribute 
through the belief that he could affect the harvest of staple 
goods or the outcome of personal hardsliips. 

The articulation of the local eco'logical systems into the 
political regional system was aided economically by the symb- 
i&ic nature of tribute payment f r m  $he various regions, 
the spiritual unification of the subjects during the course 
of the pilgrimages, and a redudion sex, class, and caste 
distinctions. 

The economic and political correlates af pilgrimages may 
be secondary or non-existent as ía r  as  the pilgrims are 
coneeined. This is perhaps even more the case today where 
pilgrimages are considered only to be 'traditional'. However, 
a t  the time the particular institution of pilgrimage was 
stUrted,the gifts borne on the hacks of the comrnoners and 
nobility during these ceren~onial occasions "may well have 
been an important source of income for those who received 
and distributed this benefice.. . "(Fernea anci Gerster, 1973: 
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Not only the income of these individuals would have been 
affeded. Without the constant flow of economic goods from 
the various regions under their control to and from the 
administrative, economic, and religious centers, their role 
in the society would not have been necessnry, and the pos- 
ition in the political hierarchy would not have b m  present 
in the social strudure. Their sanctity would have ebbed 
through nonparticipation of the subjects in pilgrisnages 
and other acts of public ritual. 

The act of pilgrimage, however, states that the subject 
pilgrims accept the existing social order and ensures the 
continued existente of a regional political system through 
continurus econoinic inputs from the local ecosystems and 
underlying hierarchical structure. 



POLITICAL AND ECONOMIC 169 

SUMARIO 

El autor presenta un modelo de las pereprinaciones en su 
~ l a c i ó n  cm los métodos políticas y económicos de control 
social. Brinda información sobre este modelo usando como 
ejemplo las peregrinaciones de Irx tzeltales y tojolabales del 
sureste de Chiapas. En cada uno de los casos, las estruc- 
turas existentes en los grupos locales no se alteraron ma- 
yormente después de la Conquista. El efecto más importante 
pareee haber sido una pérdida de importancia del control 
político, que fue  sustituido por papeles cerem,oniales. 

Las pe-naciones unen simbólicamente a los individuos, 
sin importar sil sexo, edad o nituación social. Lh9 peregrinos 
no suelen estar conscientes del papel económico y social de 
las peregrinaciones. Sin mb-, en ciei-to sentido, los re- 
galos que llevan los pereprinos son una forma de tributo 
semejante al existente en el pasado. Las peregrinaciones ase- 
guran la continuidad de un orden social y político a través 
de aportes a los ecosistemas locales y de la estructura jerár- 
quica subyacente. 
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